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Who is a comparative philosopher if not the author who interprets Indian 
texts for a Japanese audience using a heuristic device borrowed from 
Chinese Buddhist scriptures. As Raud observes Dōgen’s “is a philosophy 
that transcends the boundaries of the tradition.” However, as important 
as Dōgen’s function as a role model for comparative philosophers is, is the 
fact that his philosophy provides the blueprint for comparative 
philosophy. The creativity of the interpretations that give rise to Dōgen’s 
unique thoughts and ideas is his use, or one might say, exploitation of the 















1 ． 2 ．論文の方法






To clarify my method of inquiry, I would like to propose four principles of 
Dōgen Studies: 1） Awareness of one’s own hermeneutical horizon and 
methodological prejudice; 2） identification of the referent we imagine 
when we employ the signifiers “Dōgen” and the “Shōbōgenzō”; 3） 
encounter with Dōgen “on his own turf” and an appreciation of “his 
standpoint and horizon”; 4） forthrightness about the role a particular 







In short, “ I read the Shōbōgenzō at the beginning of the 21st century as a 
philosopher who is familiar with the Japanese Zen Buddhist tradition, has 
some background in religious studies, and who has experienced 
contemporary forms of Zen Buddhism in most East Asian cultures and in 































[T]he intrinsically first other （the first “non-Ego”） is the other Ego. And 
the other Ego makes constitutionally possible a new infinite domain of 
what is “other”: an Objective Nature and a whole Objective world, to 
which all other Egos and I myself belong. This constitution, arising on the 
basis of the “pure” others （the other Egos who as yet have no worldly 
sense）, is essentially such that the “others”-for-me do not remain isolated; 
on the contrary, an Ego-community, which includes me, becomes 
constituted （in my sphere of ownness, naturally） as a community of Egos 
existing with each other and for each other–– ultimately a community of 
monads, which, moreover, （in its communalized intentionality） constitutes 






















[E]ssentialism is based on the notion of causally independent substances. 
It confronts the philosopher with the decision between a monism à la 
Spinoza and an atomism à la Leibniz. At the same time, essentialism 
implies a static world without interactions as it was envisioned, in albeit 
radically different ways, by Parmenides （6th / 5th centuries B. C. E.） and 
Leibniz. Non-essentialism, on the other hand, presupposes the rejection of 
essentialism as it was suggested by various Mahāyāna Buddhist versions 
of “the way of emptiness” （śūnyatāvāda） ... It implies a dynamic world, 
‒ 33 ‒
which unfolds in the dialectic of the totality of the One and its individual 
expressions … It goes without saying that one’s understanding of the self, 
nations, and the world depends significantly on the ontology it 





Deconstruction … both affects specific concepts within a dyadic economy 
and calls into question the entire network of notions that traditionally 
have grounded [philosophical] reflections. Once terms undergo 
deconstructive analysis, they cannot simply be reinscribed within an 
oppositional system that previously had defined and constituted them.
In place of as simple reversal, it is necessary to effect a dialectical 
inversion that does not leave contrasting opposites unmarked but 
dissolved their original identities. Inversion, in other words, must be 
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【注】
1 　単なる逆転の代わりに、弁証的な反転を達成しなければならない。弁証的
な反転というのは、矛盾した項目をそのままにせず、むしろそれらの根本
的なアイデンティティを解消するのである。言い換えれば、反転は同時に
転覆的、倒錯的でなければならない。
